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When Father Francis Xavier ar-
rived in Japan in the mid-sixteenth cen-
tury with the hope of converting the Japa-
nese to Christianity, he was horrified upon
encountering many Buddhist monks in-
volved in same-sex relationships; indeed,
he soon began referring to homoeroticism
as the “Japanese vice.” Although some
Buddhist monks condemned such rela-
tionships, notably the monk Genshin,
many others either accepted or partici-
pated in same-sex relationships. Among
Japanese Buddhist sects in which such
relationships have been documented are
the Ji-shu, Hokke-shu, Shingon, and Zen.

Practitioners of Ji-shu revered
Amida, the “Buddha of the Pure Land” or
of “the Western Paradise.” Many of its
devotees were warriors, and Father Xavier
reported that Ji-shu monks acted as teach-
ers, spiritual masters, and lovers to the
sons of samurai. Practitioners of Hokke-
shu {or Nichiren) Buddhism, the “black”
or “lotus” sect, revered Shakyamuni
(Siddhartha Gautama). They were well
known for their sacred mantra, Namu-
myohorengekyo, “homage to the lotus of
the good law.” While Hokke-shu monks
officially disapproved of all forms of sexual
intercourse, relationships between monks
and novices often appear to have been both
pedagogic and amatory. According to
Xavier, despite their official disapproval of
intercourse, the monks “openly admit-
ted” their sexual preference for other males;
moreover, Xavier reports that “the vice
was so general and so deeply rooted that
the bonzes [monks] were not reproached
for it.”

Shingon Buddhism is tradition-
ally linked to homoeroticism by way of its
founder, Kukai (mentioned above). The
Japanese manifestation of Tantric Bud-
dhism, Shingon may also have included
homoerotic sex-magical practices which
are now lost to us.

Zen, that form of Buddhism per-
haps most familiarto Westerners, emerged
during the ninth century. In the Zen
monasteries of medieval Japan, same-sex

relations, both between monks and be-
tween monks and novices (known as
kasshiki and shami), appear to have been
so commonplace that the shogun Hojo
Sadatoki (whom we might now refer to as
"homophobic”] initiated an unsuccessful
campaign in 1303 torid the monasteries of
same-sex love. Homoerotic relationships
occurring within a Zen Buddhist context
have been documented in such literary
works as the Gozan Bungaku, Iwatsutsuji,
and Comrade Loves of the Samurai.

The blending of Buddhism and
homoeroticism has continued to figure
prominently in the works of contempo-
rary Japanese writers, notably Yukio
Mishima and Mutsuo Takahashi.

Although not specifically linked
to homoeroticism, at least one Japanese
response to AIDS should be noted.In 1987,
Wahei Sakurai reported that at a fertility
shrine in Kawasaki City where elements
of Shinto and Buddhism are blended, a
local priest, Hirchiko Nakamura, displayed
two paintings, one of a samurai, the other
of a deity in meditation, both in the pro-
cess of destroying AIDS, in the hope that
these paintings, when combined with
prayers, would protect practitioners from
the disease.

Tibet. Although four major tradi-
tions of Buddhism emerged in Tibet, only
one, the Gelug or d Ge.lugs.pa sect, has
been traditionally associated with same-
sex love. The Gelug, or “yellow hat,” tra-
dition was founded in the early fifteenth
century by TsongkhapaLozang, and itisto
this tradition that the Dalai Lama (spiri-
tual head of Tibetan Buddhism| belongs.
“Among the Gelugpas,” Lama Anagarika
Govindaexplains, “intellectual knowledge

. . including history, logic, philosophy,
poetry . . . medicine and astrology, was
given particular prominence . . . the Gel-
ugpas had to qualify themselves through a
long course of studies in one of the monas-
tic communities (like Drepung, Ganden,
or Sera).”

It is most probably in its adoption
of the strictest vinaya rules regarding




females that the Gelug tradition has be-
come linked tohomoeroticism. According
to these rules, no woman may stay over-
night within the monastery walls. More-
over, the Gelugpas [(at least in the past)
condemned heterosexual intercourse for
monks, believing that the mere odor re-
sulting from heterosexual copulation could
provoke the rage of certain deities. Such
misogynistic and anti-heterosexual notions
may have encouraged same-sex bonding.
A number of writers have suggested that
homoerotic relationships were until re-
cently quite commonplace in Gelug
monastetries, especially those relationships
between so-called “scholar” and “warrior”
monks. In the early twentieth century, E.
Kawaguchi, describing the monks of the
monastery at Sera as “descendents of the
men of Sodom,” reported that the monks
“scarcely fight for a pecuniary matter, but
the beauty of youngboys presents an excit-
ing cause, and the theft of a boy will often
lead to a duel. Once challenged, no priest
can honorably avoid the duel, for to shun
it would instantly excommunicate him
fromamonghis fellow-priests and he would
be driven,out of the temple.”

Buddhism in America. Among
those who may be credited with introduc-
ing the West to Buddhism are Walt
Whitman and Henry David Thoreau, both
of whom are thought to have loved mem-
bers of the same sex and both of whom
blended elements of Buddhism with ele-
ments of other spiritual traditions in their
work. In the latter half of the twentieth
century, many American gays are practi-
tioners of Buddhism, and the blending of
homoeroticism and Buddhism may be
found in the work of a number of gay
American writers and musicians includ-
ing Allen Ginsberg, Harold Norse, Richard
Ronan, Franklin Abbott, and Lou Harri-
son. Of these, Ginsberg has perhaps been
the most vocal in terms of claiming Bud-
dhism, especially in its Tibetan manifes-
tation as taught by the late Chogyam
Trungpa Rimpoche, as a source of inspira-
tion. A number of Buddhist organizations
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have also begun to focus on the specific
concerns of gay people, as, forexample, the
Hartford Street Zen Center of San Fran-
cisco, whose co-founder, Issan Dorsey, is a
gay Zen monk. Other organizations, like
the Buddhist AIDS Project of Los Angeles,
while not addressing the specific concerns
of gays, have been established to provide
services for persons with AIDS.

While some practitioners of Bud-
dhism maintain that the practice of same-
sex love runs counter to the moral pre-
ceptsset down longago by Buddhist monks,
many others, both gay and non-gay, main-
tain that if one accepts one’s gayness and
attempts to dwell in harmony with and to
care for one's fellow creatures, then one

is indeed following in the steps of the
Buddha,

BIBLIOGRAPHY. Ron Bluestein, “Zen
and the Art of Maintenance in Mecca,”
The Advocate, April 2, 1985; Martin
Colcutt, Five Mountains: The Rinzai
Zen Monastic Institution in Medieval
Japan, Cambridge: Harvard University
Press, 1981; Saikaku lhara, Comrade
Loves of the Samurai, E. Powys
Mathers, trans., Rutland, VT: Tuttle,
1972; Matsuo Takahashi, Poems of a
Penisist, Hiroaki Sato, trans., Chicago:
Chicago Review Press, 1975; Noguchi
Takenori and Paul Schalow, “Homo-
sexuality,” in Kodansha Encyclopedia of
Japan, Gen Itasaka, ed., Tokyo and New
York: Kodansha Ltd., 1983, vol. 3, pp.
217-218; Allen Young,Allen Ginsberg:
Gay Sunshine Interview with Allen
Young, Bolinas: Grey Fox Press, 1974.
Randy P. Conner and
Stephen Donaldson

BUGGERY

By the early eighteenth century
buggery had become the universal signi-
fierin English law for intercourse regarded
as criminally unnatural, whethermanwith
man, man with woman, or man or woman
with beast. That is to say, it had come to
encompass male homosexuality (anal and
oral], deviant heterosexual conduct [anal
andoral), and bestiality. Lesbianism, which




